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RESOLUTION 


OF THE 


Caſes of Conſcience, 


Which concern the Uſe of 


FORMSof PRAYER 


NE of the main Points which our diſſenting 
| | Brethren inſiſt on to juſtifie their Separation 
; from our Church-,- is, That our Publick 

Worſhip is perform'd in a Form of Words 
of Man's Invention ; which, they conceive, is unlaw- 
ful; for hereby, fay ſome of them, the Holy Spirit, 
who inſpires our Prayer, is ſtinted and limited, and 
hereby the Gift of Prayer, - ſay others, which the Holy 
Spirit communicates to Miniſters, to inable them to 
expreſs the Devotions of their Congregations to God, 
is rendred nſeleſs; and not only ſo, but even the De- 
votions of the Congregation too are mightily deaden'd, 
by being continually expreſs'd in the ſame form of 
words : beſides, that the wants of Chriſtians being 
various, caſual, andemergent, cannot be ſo fally re- 

B preſented 


(2) 


_ preſented in a fixt Form, as in conceiv'd Prayers , 


which upon the account of their variation in Expreſli- 
ons, Mey be the better extended to the continual vas» 
riations of Mens caſes and circumſtances : beſides all 
which, ſay they, we have no warrant for the uſe of 
Forms, either in Scripture, or pure Antiquity ; and 
if we had, yet an univerſal impoſition of them, can 
by no mieafis belawfulty compli'd with : this, accord- 
ing to the beft recolle&tion I can make, is the ſum of 
what our Brethren urge againit the lawfulneſs of joyn- 
ing with us in a ſtated Liturgy, or Form of Publick 


- Worſhip : and #herefore, in oxder to the fatisfying 


their: ©6nfkckences; tt this: matter, T ſhall reduce them 


WhotePles to theſe fotlowing Cifts, and indeavour a 


plain and clear reſolution of them. 


t. Whether Praying in a Form of Words, doth not 
Stint or limit the Spirit of Prayer ? 

2. Whether the Uſe of Publick Forms of Prayer, be 
not a ſinful negletF of the Miniſterial Gift of 
Prayer 2 

3- Whether the con(taut Tſe of the ſame Form of 
Prayer, doth not very much deaden the Devotion 
of Prayer 2 

4. Whether the common wants of Chriſtian Congre- 
gations may not be better repreſented in conceiv'd 
Prayer, than in a Form of Prayer ? 

5. Whether there be any warrant for Farms of 
Prayer , either in Scripture , or pure Antiqut- 
fy ? | 

6. Whether ſuppoſing Forms to be lawful, the impo» 
fition of them can be lawfully compli d with 2 


Caſe 


3) 


Caſe I. 


Whether Praying in a Form of Words, doth not ſtint 
and limit the Spirit of Prayer 2? 


In order to the reſolution of this Caſe, it will be 
neceſlary to explain firſt, what it is that the Scripture 
attributes to the Spirit in Prayer ; and ſecondly, what 
is meant by ſtinting or limiting the Spirit in Prayer. 

1. What is it that the Scripture attributes to the 
Spirit in Prayer? I anſwer, there are ſome things at- 
tributed to him which were extraordinary, and tem- 
porary ; and others that are ordinary, fixt, and ſtand- 
ing: The through ſtate and diſtinguiſhing of which 
will very much contribute to the reſoJution of this pre- 
ſent Caſe, and therefore I ſhall inſiſt more largely upon 
If, 

Firſt, IT fay there are ſome things attributed to the 
Holy Spirit in this matter of Prayer which were ex- 
traordinary and temporary ; and that was the imme- 
diate Inſpiration of the matter of Prayer , together 
with an ability to expreſs and utter it in known or 
unknown Languages : thus as for the immediate inſpira- 
tion of the matter of Prayer, we readin the Old Te- 
ſtament of Prayers and Praiſes, which, upon ſpecial 
occaſions, were immediately indited by Divine Inſpi- 
ration : for ſo when 77ammah preſented her Son to the 
Lord in Shiloh, the Text only faith, that ſhe praid, 
and faid ; but the Targum paraphraſes it, that ſhe praid 
by the Spirit of Propheſie, and accordingly praying 
and praifing by immediate inſpiration, is frequently 
calPd propheſying : So 1 Sam. 10. 5. The Spirzt of the 

Lord ſhall come upon thee , and thou ſhall prophejee ; 
that is, as Expoſitors generally interpret it, thou ſhalt 
utter Spiritual Pſalms and Hymns by immediate in- 
B 2 ſpiration 
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(4) 
ſpiration on the place ; and to the ſame purpoſe is the 
word uſed Numb. 11.25. 1Chron, 25, 1. and accord- 
ingly in the New Teſtament -it is ſaid of Zacharzas, 
that he was filled with the Floly Ghoſt, and prophefied, 
faying, Heſſed be the Lord God of Iſrael, &c. The matter 
of all which Prayers and Prailes, together. with thoſe 
in the Book of P/a/ms, and, ſundry others recorded in 
Scripture, was immediately diftated to thoſe inſpir'd 
x. he by the Holy Ghoſt, and deliver'd by them 
without any recourſe to their own invention or con- 
ſideration, though as to the words of them, it may 
be juſtly queſtion'd, whether they were not left to 
their own compoſure, as it ſeems very probable, the 
words of all other inſpirations were ; for conſidering 
how the inſpired perſons difter'd in their ſtile, accord- 
ing as they differ'd in their education, in their natu- 
ral parts, and intelleQtual improvements, it is very 
likely they themſelves compoſed and worded their own 
inſpirations, the Spirit of God taking care only ſo to 
overſce and direct them, that their words might not 
miſrepreſent their matter; and it ſo, how much leſs 
reaſon have we to ſuppoſe, that the Spirit inſpires 
the words of our Prayers : but this I ſhall not inſiſt 
ON. | 

However, after that great deſcent of the Holy Ghoſt 
at Pentecoſt, wherein the Gift of Tongues was com- 
municated to enable the firſt Planters of the Goſpel, 
ro propagate it through the World, it's certain that 
not only the Matter of their Prayers, but even rhc 
very Language too in which they expreſs them, was 
immediately inſpired, inſomuch that they were not 
only inabled to Pray upon the place in apt and fluent 
Expreſſions, but alſo to Pray in Languages, which they 
never underſtood before, and which even then they 
underſtood but very imperie&tiy, and allo tv interpret 
my thoſe 


TS 


thoſe Prayers into the vulgar Ta 'e, which them- 
ſelves or others had utter'd in unkmMown Tongues; and 
this, among others, the Apoſtle calls a Spiritual Gift, 
1 Cor. 12, 1. Which, as I remember, is the only place 
where the Gitt ot Prayer is mention'd in Seripture : 
and in 1Cor. 14: 14. lt isalfo call'd a Spirit, where he 
gives us an account at large ot this miraculous way of 
praying. | 53 

Now that this miraculous Gift. of praying in, and 
interpreting Prayers out of unknown Tongues was 
extraordinary, and temporary , and. peculiar to the 
Primitive Ages of Chriſtianity,/is evident, becauſe the 
deſign of it was not only. toinable the firſt Planters of 
the Goſpel to perform their Miniſterial Office in the 
vulgar Languages of the ſeveral Nations they were ſent 
to, but alſoto be a ſign from God, as all other Miracles 
were, for the. confirmation of the Goſpel ; for ſo the 
Apoſtle tells us, 1 Cor. 14. 22. That Tongaes were for 
a ſign, not to them that believe, but to them that be- 
lieve not : and therefore ſince it's granted of all hands, 
that the Gift' of Miracles was extraordinary, and in- 
tended only for a demontitration of the Goſpel to the: 
Infidel World, and after that to ceaſe, there can' 
be no doubt but this miraculous Gitt of Prayer was 
{0 too. | 

But that the Spirits 1nditingthe:Matter , -and, if you 
will, the words of thoſe inſpired Prayers, -was alſo 
extraordinary, will require a larger proof ; becauſe it 
is look'd upon by many of our diſſenting Brethren as an 
ordinary and-ſtanding Gilt , which the Spirit doth-and 
will communicate to all ſucceflive Azes of the World. 
Apainſt this Opinion of theirs theretore I thall briefly 
ofter-:theſe following Reaſoas tatheir conſtJeration : 


t, That 


(6) 
1. That there is no-promiſe of any: ſuch Gift,: and 
therefore no reaſon: to expe&t the continuance: of it. 
For whatſoever ſtanding and ordinary benefits we re- 
ceive from God, we receive them by vertue of the New 
Covenant, in which he hath promiſed to us all thoſe 
ood things which we can reaſonably expect at his 
ands ; andthe promiſe of God: being the only toun- 
dation of our hope, it is preſumption to promiſe our 
ſelves what he hath not promiſed us : but now in all 
the New Covenant we have not the leaſt intimation of 
any ſuch promiſe, viz. That, 'the Spirit will imme- 
diately indite to us the Matter and Expreſſions of our 
Prayers ; For as for that of Zachary 12. 10. which is 
the only promiſe that is pretended in the caſe, it's evi- 
dent, at firſt ſight, that it's nothing to the-purpoſe ; 
1 wif! pour out upon the Inhabitants of Jeruſalem the 
Spirit of Grace and Supplications , and they ſhall look 
pou me whom they have piercd, and they ſhall mourn. 
What is all this to the immediate inſpiration of the 
Matter and Expreſſions of our Prayer, when it's plain, 
that the Spirit of Supplication here is the ſame with 
the Spirit of Grace', or of inward Piety and Devo- 
tion ? even as the following words imply, and they ſha/ 
look upon me whom they have pierced, and mourn : that 
is, for their horrid fin of crucifying me. But that there: 
is no ſuch promiſe in the New Covenant 1s evident, 
irom what is acknowledged of all hands, viz. That 
there are many good Chriſtians who could never pre- 
tend to any ſuch inſpiration, who are ſome of them 
fain to be beholding to their own recolleCtion and in- 
vention for the Matter and Words of their Prayers, 
and othets, for want of a fuſficient quickneſs of; mnven- 
tion,-to be beholding to Forms of Prayer of other 
mens compoſure ; neither of which they need, were 
they immediately inſpir'd : And I am very confident 
'rwould 


42 

*twould be look'd upon by all ſober Diffenters as a'very 
raſh and unjuſt cenſure to affirm, that a man cannot 
be a good Chriſtian, who doth not pray by immediate 
inſpiration, but is always fain to dependeither on his 
own invention, or a Form of Prayer for the Matter 
and Expreſſions of his Devotions : and if fo, how can 
this conſiſt with-a ſtanding promiſe of immediate in- 
ſpiration -of Prayer in the New Covenant? unkefs we 
will ſuppoſe that there are Bleſſings promiſed in the 
New Covenant, to which -good Chriſtians may have no- 
right or title, and of which they may never aGtually 
partake, which is-utterly to deſtroy the nature of the 
Covenant, which extends to all who perform-the con- 
ditions of it, and to cur off aſl our dependance upon 
It, 

2, That as there-is no promiſe, ſo there is no need 
of any-ſuch immediate-inſpiration. *Tis true, Chriſt 
hath promiſed by his Spirir, ro be with us to the end of 
the World, "and affur'd'ns, that he will give his Spirit 
unto every one that asks, and to what end hath he 
promiſed thts, but only to ſupply our Neceflities, and 
inable us to perftorm-thofe Duties, which, through our 
own impotency, we cannot perform without him? 
for ſo- he argues trom the readineſs of Parents, to ſup- 
ply their Children with whar 1s neceſlary to their bodily 
lite and ſubſiſtence, to the readineſs of God to beſtow 
his Spirit (that is'to all the purpoſes that are neceffary 
to- their Spiritual Lite, as the parallel plainly implies ) 
upon” them that ask him. So that all we can expect 
by vertue of theſe promiſes is only this, That the Spi- 
rit of God will be ready to aid and allilt us1n all thoſe 
neceſſary caſes, wherein our Duty and Spiritual Life is 
concern'd; and therefore if there be no neceſlity of an 
immediate inſpiration of either Matter or Words to 
inable us to Pray, it is an unwarrantabie preſumption 

to 


to- expe - it by . vertue 'of theſe or fuch like pro- 

miſes.: : | | Ph "7 | 
And that there is no neceſlity, I conceive, is very ap- 

parent; for, = 

Firſt, As for the Matter of our Prayers,the Holy Spirit 
hath already ſufficiently reveal'd it to us in the Goſpel, 
and-as' plainly inſtructed us what we are to pray tor, 
as he can be ſuppos'd to do by any immediate inſpira- 
tion: ſothat with a very little conſideration, we may 
thence eaſily recolle& what it is that we need, and what 
we are warranted and commanded to pray for ; and for 
a ſummary of the whole, .we need go no further than 
our. Churches Catechiſm, which in-anſwer to that 
Queſtion, after the Lord's Prayer, What defireſt thou 
of God in this Prayer 2 ſums up the whole matter of 
our Prayer in a few, plain, and-eafie words. And to 
ſuppoſe, after ſuch a clear revelation of the matter of 
Prayer,-a neceſſity of immediate inſpiration of-it, is 
in effect to ſuppoſe, that we have neither reaſor.enough 
to underſtand the ſenſe of plain words, nor memory 
enough to retain: and recollect it. But againſt this, 
that paſlage of St. Paul is objected by our Brethren, 
Rom, 8.26. We know not what we ſhould pray-for as we 
ought, but the Spirit it ſelf maketh interceſſion for 4s 
with groanings, which cannot be utter'd. From which 
words, We know not what 10 pray for as we ought, they 
infer, that how plainly ſoever the matter of Prayer 1s 
reveal'd to us, we cannot in all caſes know what it is 
without an immediate inſpiration : which muſt either 
{uppoſe, that all matter of Prayer is not plainly re- 
veal'd to us, or that though it be, we cannot under- 
ſtand it ; whereas the Apoſtles words imply neither 
the one nor t'ather, for it's plain thoſe words, we know 
*ot what t0 pray for, are not to be underitood ſimply, 
Lut with re Cd to, as we ought 3 7 3 Tn FeowEuur Tu 
| x.a.59 
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x29 xt &u tree, for what to pray for as we ought, we 
know not ; which plainly refers to the manner, and 
not to the matter of our Prayer, how to pray for any 
thing with that fervency of deſire, that dependance 
upon, and reſignation to God, as we ought, of our 
ſelves, we know not without the aſſiſtance of the Spirit 
of God; if therefore the Spirit hath already ſufficient- 
Iy reveal'd to us, whatthe matter of Prayer is, (as he 
muſt be ſuppos'd to do, if the Scriptures be ſufficient) 
I fee noneceſlity why he ſhould reveal it again by im- 
mediate inſpiration ; and if there be no neceſſity of it, 
I know no warrant we have to expect it : But then, 

\ 2. As for the Words of Prayer, by which we are 
to expreſs the Matter of it, what neceſlity can there 
be that theſe ſhould be immediately dictated to us, 
when as if we have not quickneſs enough of fancy and 
invention to expreſs our wants and deſires in our own 
words, we may readily ſupply that defea by Forms 
of Prayer of other Mens compoſure, which with very 
ſhort additions and variations of our own, we may 
eaſily adapt to all our particular caſes and circumſtan- 
ces? and to imagin that with ſuch helps and aſliſtances 
we cannot word our deſires to God without an im- 
mediate inſpiration, is to ſuppoſe, that we are meer 
whiſpering Pipes, that can breath out nothing but what 
is breath'd into us. | 
3. Thatas there is neither promiſe, nor need of any 
ſuch immediate inſpiration of Prayer, ſo there is no 
certain ſign or teftimony of it remaining among us : 
whenever God inſpir'd men with Divine matter and 
words, his way was always to atteſt the divinity of 
their inſpiration with ſome certain ſign by which them- 
ſelves, and others, might be well aſſur'd of it; and 
though at this diſtance from the inſpired Ages we 


cannot certainly determin by what token it was that 
C the 
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the Prophets knew the divinity of rheir own inſpira- 
tions while they were ſeiz'd with them ; yet this we 
know, that after they were deliver'd of them , God 
always took care to atteſt them by ſome miraculous 
operation : for ſo Miracles are ſtyled by the Apoſtle, 
the evidence and demonſtration of the Spirit, as being 
the conſtant ſigns and tokens of Divine inſpiration ; 
and indeed without fuch figns.to diſtinguith it from 
falſe pretences, we were better be without inſpiration, 
than with it, becauſe we ſhall be left under an una- 
voidable neceſſity, either of admitting all inſpirations 
which pretend to be divine, or of rejecting all that are 
truly ſo : as to inſtance in this caſe of Prayer, we 
know *tis poſſible for men to have the matter and 
words of it dictated to them by a natural, or Diabo- 
lical, as well as a Divine Enthuſiaſm , and therefore 
It is highly requiſit if ſuch Divine Enthuſiaſm, or In- 
ſpiration, be continu'd to us, that the proper ſigns and 
teftimonies of it ſhould be continu'd too, that ſo we 
may be able to diſtinguiſh that which is divine, from 
that which 1s natural or diabolical ; otherwiſe we 
muſt either concluce them all to be natural, or diabo- 
lical, or believe them all to be divine, and entertain 
them accordingly. — - 

It you ſay there 1s no nced of either, becauſe the 
Scripture is ſufficient to diſtinguiſh them ; I anſwer, 
that though the Scripture may be ſuflicient to diftin- 
= the matter of the infpiration, whether it be true or 
alſe, yet it is not ſufficient to diſtinguiſh the inſpira= 
tion it ſelf, whether it be divine, or natural, or diabo- 
lical : For 

Firſt, As for natural Enthuſiaſm, it is not at all im- 
poſſible for a man to pray agrecably to Scripture by 
natural inſpiration, by which I mean a natural or ac- 
cidental ſervency of temper, ariſing either from a 
conſtant 
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conſtant heat of conſtitution, or a caſual agitation of 
the ſpirits, occaſion'd either by vapours of heated me- 
| lancholy, or an intermixture of tharp and feaveriſh 
humours with the blood ; which as all men know, 
who underſtand any thing of the nature and compo- 
ſition of humane bodies, naturally heightens and im- 
pregnates the fancy, and cauſes the images of things 
to come faſter into it, and appear more diſtinct in it, 
and conſequently produces a very ready invention of 
matter and extraordinary fluency of words : ſo that it 
under a fit of this natural fervency, a man's fancy hap- 
pens to run upon God and Rn he cannot fail to 
pray with great readineſs and fluency, and ſometimes 
with that extraordinary paſſion and enlargement, as 
ſhall cauſe him aſluredly to believe himſelf 1immediate- 
ly inſpired by the Spirit of God: of the truth of 
which, inſtances enough might be given not only 
among Chriſtians, but alſo among the Devoto's of 
Mahomet, and the Poets and Orators of the Heathens, 
whoſe fancies have been very often ſo ſtrangely ex- 
alted by the fervour of their temper, or diſeaſe, that 
not only they themſelves, but they that heard them, 
believed that they were inſpired by God. Suppoſing 
then, that under a fit of this natural Enthuſiaſm a man 
ſhould pray agreeably to Scripture, how ſhall he be 
able to know by Scripture whether the preſent inſpi- 
ration he is under, be natural, or divine? and how 
will it be poſſible for him to avoid, many times, attri- 
buting the natural effects of his temper , or diſeaſe, 
to the immediate operation of the Spirit of God ? 

But you will fay, we all agree that the Spirit of 
God infpires good men with holy and fervent afte&tions 
in their Prayers, and yet it cannot be deni'd that this 
fervency ot aftetion doth ſometimes alſo proceed 
from the preſent temper of our bodies, notwith- 

C4 ſtanding 
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ſtanding which, we have no other ſign or teſtimony 
beſides that of Scripture, whereby to diſtinguiſh when 
*tis divine, and when natural ; doth not therefore the 
want of ſuch ſign as effectually conclude againſt the 
Spirits inſpirtng the fervour of our Prayers, as againſt 
his inſpiring the matter and words of them ? I an- 
ſwer, no; For, as for the former, we have a ſure word 
of promiſe, which we have not for the latter; and 
therefore if we can claim the promiſe, we have juſt 
reaſon to conclude when we feel our afteftions aQtually 
excited, that how much ſoever other cauſes might 
contribute to it, the Holy Spirit was the principal 
cauſe ; but where we have no promiſe, we have no 
ground for ſuch concluſion : beſides which , we have 
no ſuch need of ſigns to enable us to diſtinguiſh in 
the one caſe, as 1n the other ; For as for the inſpira- 
tion of affeftion, we may eaſily diſtinguiſh whether 
it be natural or divine, by our own ſenſe ; if | our pre- 
ſent fervour be accompanied with a fixt and conſtant 
devotion of ſoul, we may certainly conclude, that the 
ſame Spirit which inſpired the one, inſpired the other ; 
and whether it be ſo accompanied or no, that natural 
ſenſe and feeling we have of our own motions and af- 
fetions, will quickly inform us, and we have no 
more need of an outward fign to fatisfie us in this 
matter, than we have to know whether we are hungry 
or thirſty : but if the preſent fervour of our affeftions 
in Prayer be only a ſudden fit and pang of devotion, 
that finds and leaves us habitually indevout, we have 
zuſt reaſon to conclude, that 'tis intirely owing to our 
preſent bodily temper : whether therefore our afe- 
ions in Prayer are inſpired by God, our own ſenſe 
will inform us, if we impartially conſult it ; but whe- 
ther our matter and words are fo, no ſenſe we have can 
reſolve us : we may teel the matter of our Prayer pour in 
upon 
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upon us with extraordinary readineſs, and be inabled 
to pour 1t out again with extraordinary fluency, and 
yet all this may proceed from our own fancy and 
invention, quickned and enlarg'd by meerly natural 
Enthuſiaſm ; and therefore, unſeſs we had ſome other 
ſign, beſides that of Scripture, *twill be impoſſible for 
us to diſtinguiſh between a divine and natural inſpira- 
tion of matter and words, becauſe that which is natu- 
ral, may beas agreeable to Scripture, as that which is 
ſuppos'd to be divine; and God hath given us no in- 
ward ſenſe to diſtinguiſh between one and t'other : and 
can it be imagin'd that had he meant to continue this 
Gift of inſpiration to us, he would have thus left us in 
the dark concerning it , without any certain ſign 
whereby we might diſtinguiſh, whether it be from his 
Spirit, or from an ill-aftected Spleen, or a Feaver ? 

| Bat then, ſecondly, as for Diabolical Inſpirations of 
Matter and Words in Prayer, we have ſundry very pro- 
bable Inſtances,ſfuch as Major Weir, who is ſaid to have 
received his Inſpirations through a Staff, Zacket, Da- 
vid George, and that Monſter ot wickedneſs, John Ba- 
filides Duke of Ruſſia, who were all of them poſleſs'd 
with ſucha wonderful Gift of Prayer, as did not only 
charm and raviſh thoſe that heard them, but ſeem'd, in 
the opinion of the moſt wiſe and impartial, to exceed 
the power of nature; which renders it very probable 
that the matter of their Prayers was for the moſt part 
agreeable to Scripture, otherwiſe 'tis hardly conceivable 
how they could have procured to themſelves fo many 
admirers, and abuſed ſo many honeſt minds into a be- 
lief that they were immediately inſpired by God. And 
ſince by inſpiring his Votaries with ſuch matter of 
Prayer as is agreeable to Scripture, the Devil may 
ſometimes ſerve his own ends, fince he may thereby 
puff up giddy minds with pride, and felf-conceit, and 
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Teachers to the World ; 'tis yery reaſonable, to ſup« 
poſe that this ſubtle Agent who ſo throughly under - 
Nands his own game, will in ſome cafes be forward 
enough to do it ; and it in any caſe we may reaſon- 
ably ſuppoſe, that the Devil may inſpire men with ſuch 
matter of Prayer as is agreeable to Scripture, then we 
can never certainly diſtinguiſh by Scripture, whether 
it be the Spirit of God, or the Devil, that inſpires us. 
And can we, without blaſpheming the goodneſs of 
God, imagin, that if he had continu'd this Gitt of 
immediate infpiration/to. us, he would have neglected 
to continue ſuch figns and teſtimonies of it as are ne» 
ceſſary to diſtinguiſh it from the inſpirations of the 
Devil? doubtleſs'tis much better for us that this Gift 
ſhould be totally withdrawn, and that as to the mat- 
ter and expretfions of our Prayer, we ſhould be left to 
the- guidance of -Scripture and :Reaſon, than that by 
the continuance of it without ſome certain ſign to know 
and diſtinguiſh it, we ſhould be left under a fatal ne- 
ceſlity,- either of rejecting Divine. Inſpirations, or of 
admitting Diabolical tor Divine. And theretore ſince we 
have no ſuch Ggn continu'd among us, we have all the 
reaſon in the world to conclude, that-this Gift is difo 
continu'd, and ceas'd : eſpecially conſidering that we 
have not only no certain ſign of any ſuch inſpiration in 
the conceiv'd Prayers ofthofe which moſt pretend to it, 
but many very certain ones of the contrary ; I will:in+: 
anceiin four.. ;; — nth; 
1. Thegreat impertinence, and nonſenſe, and rude- 
neſs, to fay no worle, that are ſometimes mingled with 
theſe ExtemporePrayers.I will not give Inftancesot tliis, 
becaulc it is ſo notorious, that our Brethren themſelves 
cannot but in part acknowledge it : now, to attribute 
theſe faults of conceiv'd Prayers, to immediate inſpi-. 
ration, would be to blaſpheme"the Holy Ghoſt, and 
father. 
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father our own follies upon him, and yet ſurs had he 
thought meet to have continu'd to..the Church this 
Gitt of inſpiration of :Prayer, it would have been in 
order to the ſecuring the Workhip of God trom thoſe 
rudenefſes and indecencies to which extemporary 
Prayers of mens own conceiving are liable ; and if ſo, 
ta be ſure in publick Praycr at leaſt, he would have 
conſtantly-taken care to inſpire fuck. matter as :is fit tb 
be ofter'd up to God, and ſuch expreiiions.as are fit for 
ſych matter; that ſo the Publick Worihip of God , 
which is the moſt ſerious and ſolemn thing in the 
World, might not be render'd ridiculous by the folly 
and inadvertency,of men. Whereas on the contrary, 
we ſee thoſe publick Prayers. which arrogate to them- 
ſelves the honor of being inſpired, are generally more 
liable to theſe indecencies, than Forms of humane 
compoſure, and that thoſe Prayers which conſiſt of 
premeditated: matter and worus, are commonly. mul 
hettcr.ſenſe, and far more decent and pertinent, than 
our extemporary eftaſions ; which how it ſhould come 
to paſs I know not, ſuppoſing the continuance of 
inſpiration of Prayer , unleſs we will ſuppoſe, - that 
Hunane Compolſures may cxcced Divine laſpirations, 
and that Men may ordinarily premeditate better Pray- 
ers, than the Spirit of God inſpires. And methinks 
it ſeems very ſtrange, that the Spirit thould continue 
this Gitt of inſpiration to ſecure the Worthip of God 
irom nonſenſe and impertinence, and yt chat after all, 
it ſhould remain more liable to theſe indecencics, than it 
our publick Prayers were offered up in premeditated 
Forms,compoled outof our own or other mensinventions, 
2. Another ſign that our compoſed Prayers are not 
immediately inſpired is, that they arc io generally 
tintur'd with the particular opinions of thoſe that 
offer them. You may obſcrve that in all publick Con- 
troverlies 
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troverſies of Religion, mens Opinions are generally 
to be known by their Prayers, eſpecially if they zea- 
louſly eſpouſe either ſide of the Queſtion : for then the 
debate runs ſo much in their heads, and they look 
upon God and Religion ſo very highly concern'd in 
it, that they can hardly frame a Petition, Confeſſion, 
or Thankſgiving, without giving ſome intimation of 
their particular Perſwaſion ; and many times one of 
the Petitions is, Tha? God would hinder the propagation 
of the contrary Perſwafion, and convince their Adver« 
faries of the Error and Falſhood of it. Thus for in- 
ſtance, when the Conteſt ran high between the Presby- 
terians and Independents, the Arminians and Calvinilts, 
how eaſie was it to diſtinguiſh them by their Prayers, 
from one another ? Whether this be not ſo, I appeal ts 
our Brethren themſelves, and to all the World ? And 
if fo, what plainer evidence can be given, that their 
Prayers were not inſpired, but of their own invention, 
and compoſure ? For either we muſt ſuppoſe this Gift 
of Inſpiration to be confin'd to one Party , which 
would be to ſtint the Spirit with a witneſs, and ever- 
laſtingly to puzzle our ſelves where to find it, among 
ſo many contending Parties that pretend to it ; or elſe 
we muſt affirm a horrid Blaſphemy , viz. That rhe 
Spirit inſpires ContradiCtions, and indites contrary 
Prayers to menof oppoſite Parties. 

3. Another plain ſign that our conceiv'd Prayers 
are not immediately inſpired is , That that which 
gives them the reputation of being fo, 'is not ſo much 
the matter, as the way and manner of expreſling them. 
For as for the matter of Prayer, I ſuppoſe our Brethren 
will not deny , but our Forms may equal at leaſt, if 
not exceed their conceiv'd and extemporary Prayers, 
and that 'tis poſſible for men, upon mature thoughts 
and deliberations, to compoſe and pen a Prayer, _ 

all 
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fall :be as - full and comprehenſive of .the common 
caſes, and neceſſities of Chriſtians, as if he had. con- 
ceived, and indited it upon the place. And if all the 
matter that is in a conceiv'd Prayer , may be eaſily 
contain'd and-expreſs'd in a Form, thea all the ditte- 
rence between .one and t'other. muſt lie in the way, 
and manner of expreſſing it, -and conſequently it muſt 
be only upon this account, that the one muſt pretend 
to inſpiration more than t'other. Now there are only 
two differences between Forms, and conceived, Pray- 
ers , a5-to the way.,: and;jmanner. of : expreſſing the 
matter in them ; neither of which are'ſg conſiderable, 
as.to-give the one a-fairer pretence-to inſpiration than 
the other :; The firſt is,. that whereas the matter of a 
Form of Prayer is;expreſs'd in ſet, and. premeditated 
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varied phraſes/ and expreſſioris : how then can we wn. 
tertain ſuch mean conceits of the wiſdom'of' the holy 
Spirit, as to imagin he would continue to us the Gitt 
ot immediate inſpiration, meerly to inable us to repeat 
the ſame matter of Prayer to- God 'ten or 'twenty 
times over, - in-different phraſes-and' expreſſions ? eſpe- 
cially confideringthat'by ſo doing he would croſs the 
orders of 'our Saviour, who expreſly forbids'us in our 
Prayers to uſe vain repetitions, (or as Munfter's' HHe- 
Grew readsit, to multiply words 'above what'is fitand 
ſeaſonable). thinking: we ſhall be heard for our: much 
dpedKing,''to which he' ſubjoins this reaſon, ' For your 
Father knows tbhat "things you have need of _—_ 
ak him, Matth.6. 7;8. As ifhe ſhould haveſaid, you 
need not lengthen out your Prayers with ſo many co- 
prous enlargements, and'varied-repetitions of the ſame 
matter, as if y6u meant''thereby*? miore fylly to in- 
ftru&Four Father- ta your 'Warits and deſires;' for-be> 
fore ever you ask, he knows your needs, and therefore 
a few words will ſuffice to expreſs your deſires to him. 
And -when-otir Saviour hath requir'd'that 'our- Prayers 
ſhould -be ſhort; and. pithy;/ and fiript''of all” needleſs 
multiplicity of words, what reaſon: have we to' thitik 
that the Holy Spirit, who 1s his Vice-gerent in' the 
Church, would continue-the'Gift of Inſpiration meer- 
Iy to amplifie, and-enlarge them? - Thele etilargemenits 
of conceiv'd Prayer thetefore,' are fo'far'ffom 'being 
figns of 'their immediate inſpiration , thit ſippoſing 
the Spirit to be of the fame mind with our Saviour, 
they are generally figns of the contrary. A 
4. Another plain ſign that our concen'd Prayers are 
not immediately” inſpired is, That that extraordinary 
manner, 'and way of expreſſing them, for which they 
are thought to be inſpired, doth apparently proceed 
from natural cauſes : tor, as I ſhew'd before, the _ 
| on 
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ſon: why our conceiv'd Prayers are thought by us and 
athers tg be inſpired is, that we are many times inabled 
in Hants enilar; 5 ExFempore, with fa much readineſs, 
and fluency : \w which may be eaſily refoly'd into meer 
natural Enthuſiaſm, or preſent fervour of temper. 
And that from hence this fluency and enlargement i in 
Prayer dath-ordinarily procecd , ſeems very evident 
by two, undeniable figns ; firſt, that according to our 
Brethrens own 'conteſſion, - it comes upon them'much 
oftener in their publick, than in their private Devo- 
tions. For | this 15 an. ordigary caſe in their Divinity; 
how comes. it. t6: paſs that good men. often find then 
ſelyes ſo enlarg *Jin their publick,and fo ſtreighten'd'i in 
their private Beavers ? Andindeed, ſu ppolin ws the Spi- 
rit did ordinarily inſpire the matter and words of their 
| Prayer, I ſee not how it could be well reſolv'd, unleſs 
ris ; ſup ry the Spirit to be, more concern'd to inſpire 
s With fluency of matter and words, when Wwe. are 
Bo Dk before men, than when we are only to ſpeak 
bk God. The true reſolution therefore of the caſe 
is this, that in our private Prayers we wal the ſighs, 
and gr cans, and paſſionate oh of 'a devout Con- 
Ergkion, * cha e agg excite our: Super ahd the 
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4. And laſtly, That to ſuppoſe the continuance of 
this Gift of Inſpiration of Prayer, is to ſuppoſe more' 
than our Brethren themſelves will allow of, viz. That 
their conceiv'd Prayers are infallible, and of equal au- 
thority with the Word 'of God. For if our Prayers 
are dictated to us by the Spirit of God, they muſt be. 
as infallible as he, whoſe infinite knowledge cannot 
ſuffer him to be deceiv'd, and whoſe infinite veracity 
will not admit him to deceive : and if fo, then what- 
ſoever he dictates, or infpires, muſt be remov'd from 
all poſſibility of error, or miſtake ; and conſequently 
our Prayers muſt be ſo too, ſuppoſing he inſpires the 
matter and words of them. And as they mult be in- 
fallible in themſelves, ſo they muſt be of equal autho- 
rity with Scripture : for that which gives the Scriptures 
the authority of the Word of God, is, their being 
inſpired by the Spirit of God, and therefore whatſo- 
ever matter or words are fo inſpired, are as much the 
Word of God, as any matter or words in Scripture : 
AII Scripture is given, faith the Apoſtle, by the Tuſpi- 
ration of God. And "therefore whatſoever is given by 
his Inſpiration, muſt neceſfarily be his Word : for what 
thoſe' Holy Men of God fpake, who deliver'd the 
Scripture, they ſpake as they were moved by the Holy 
Ghoſt, x Pex. 1.21. and therefore what they deliver'd 
was the Word of God, becauſe their Mouths were the 
Oracles through which God ſpake; if therefore when 
we Pray, we are mov'd, as they were, by the imme- 
diate inſpiration of God, what we pray, muſt be as 
much the Word of God, as what they ſpake. So that 
either our Brethren muſt affirm, that their conceiv'd 
Prayers are of equal authority with Scripture, (which 
Tam ſure no ſober Diſſenter will preſume) or deny thae 
they are immediately inſpired by the Holy Ghoſt. 
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And thus I have ſhewn what thoſe extraordinary 
Operations are, which the: Scripture attributes to. the 
Spirit in Prayer. TI proceed in.the next place, to.en- 
quire what the ordinary and ſtanding Operationsare, 
which the Scripture attributes to him, and which he 
hath promiſed to continue to the end of the World. 
Of which I ſhall give but a very brief account, becauſe 
herein we are all agreed. | | 

In ſhort therefore, the ordinary Operations of the 
Spirit conſiſt in exciting in us the graces and proper 
affettions of Prayer, ſuch as ſhame and ſorrow in the 
confeſſion of our ſins, a ſenſe of our need of mercy, 
and a hope of obtaining it in our ſupplications fox 
pardon, reſignation to God's will , and dependance 
on his goodneſs in our Prayers for temporal mercies, 
and deliverances, hunger and. thirſt after righteouſneſs 
in our Petitions for his grace: and aſfiſtance, and ina 
word, gratitude, and love, and admiration of. God in 
our Praiſes and Thankſgivings for Mercy. For in thefe 
divine and gracious Aﬀe&tions, the life and ſoul of 
Prayer conſiſts : as for the Words and Expreſſions of it, 
about which our Brethren diſagree with us, they are 
of. no other account with God, than as they ſignifie 
to him the graces and affetions of our Prayers, with- 
out which he regards them no more,, than he doth the 
whiſtling of the wind ; and, therefore ſince theſe affe- 
ftions are the main.of! ohr Prayer, and words are no- 
thing in his; account in; compariſon with, them ; 'can 
any. man be ſo vain;as to imagia, that-:thoſe affections 
will beever a whit the leſs acceptable to him, becauſe 
they are preſented in a form ot words, and not in ex- 
'temporary Efluſions? Sure that Father would be. yery 
capricious , | that-:ſhould deny Bread to his hungry 
Child, meerly becauſe he-askt-it to day. in the ſame 
words that he did yeſterday ; and to imagin that God 
| will 
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will diſlike or reje& the good afte&ions of our Prayer, 
meerly becauſe they are every day exprels'd in the 
ſame form, is to ſuppoſe hima very captious Being, 
and one that is more taken with our words, than with 
our affetions: the contrary of which he hath given 
ſufficient proof of in this very particular , in that 
whereas he hath withdrawn from us (as I have prov'd 
at latge) the inſpiration of the words of our Prayer, 
and lett them to the compoſure -of our own or other 
mens invention; he ſtill continues to inſpire us with 
the affetions of Prayer,' and:to excite them to a due 
attivity. For to this, among other purpoſes, it is, 
that he hath promiſed to continue his Holy Spirit to 
us, to inable us to addreſs our ſelves to him with de- 
vout and holy atteQtions : thus Gal. 4. 6, Becauſe ye are 


ſons, Gbd hath ſent forth the Spirit of his Son into your 


hearts, crying Abba father : that is, by kindling devour 
and filial affeQions in your ſouls, inabling you to cry 
to God with all earneſtneſs and aſſurance, asto a kind 
and merciful Father: and hence alſo we are ſaid to 
Pray in-or by the Holy Ghoſt, Fude 20. it being 'by 
him' that thoſe good affeRions are rais'd in us that we 
offer up to God in our Prayers: and therefore we may 
well be faid to Pray by the Spirit, becauſe 'tis by the 
Spirit that we are inſpired with thoſe holy affections 
Which are the ſoul of our.Prayer ; and accordingly the 
Spirit is ſaid 'to make ' interceſſion for us with ſighs 
and groans, which are not to be uttered , Rom. 8. 26. 
which words are far from aſſerting the inſpiration of 
the matter and words of our Prayer , though they 
are urg'd by our Brethren for that purpoſe: for as for 
the matter of Prayer, here is not the leaſt hint of 
the Spirit's inſpiring it, for as to that, the Chriſtians, 
whom he ſpeaks of, were well inſtructed already by 


their Chriſtian inſtitution ; but all that is — is, 
that 
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that the Spirit inabled them to offer up the matter of 
Prayer to God in a moſt devout and afiectionate man- 
ner ; with ſighs and groans, that is, with earneſt and 
flagrant affeftions. And as for the words of Prayer, 
the Text is fo far from implying the —_ of them, 
that it plainly tells us, that thoſe ſighs and groans 
which the Spirit inſpired, were ſuch as were not to be 
utter'd or worded. And ſurely to inſpire us with affe- 
ions, that are too big for words, cannot imply the 
inſpiration of words. Sothat the Spirit's interceeding 
for us:with ſighs and groans that are not to be utter'd, 
can imply no more, than his exciting in us the proper 
affeCQions of Prayer; and in this ſenſe he is faid in the 
next Verſe, to make interceſſion for the Saints ac= 
cording to the will of God, viz. by inabling them to 
offer up the matter of Prayer to God with ſuch fervent 
and devout affections as are neceſſary to render it ac- 
ceptable to him: which is properly to interceed for 
us; for as Chriſt, who is our Advocate 1n Heaven , 
doth offer up our Prayers to the Father, and inforce 
them with his own interceſſions ; ſo his Spirit, who is 
our Advocate upon Earth, begets in us thoſe affeftions 
-which render our Prayers prevalent, and wings them 
with fervour and ardency : the one pleads with God 
for usin our own hearts, by kindling ſuch defires there 
as render our Prayers acceptable to him ; and the 
other pleads. with him for. us in Heaven, by preſenting 
thofe deſires, and ſoliciting their ſupply and accep- 
tance, And thus you fee what that ſtanding and ordi- 
nary Operation is which the Scripture attributes to the 
Spiritin Prayer. | 

And now, before I proceed to determin the preſent 
caſe, I ſhall only farther inquire, what it means by 
that Phraſe of ſtinting and limiting the Spirit. In 
ſhort therefore, to ſtint or limit the Spirit, is a modern 
Phraſe, 
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Phraſe, of which there is not the leaſt intimation'in 
Scripture, or Antiquity ; but 'tis a term of Art coin'd 
andinvented by our Brethren,and appli'd onlyto the pre« 
ſent Controverſie, concerning the lawfulneſs of Forms 
of Prayer. Which, by the way,is a plain evidence,thar 
this argument againſt Forms, viz. That they ſtint the 
Spirit, is very new, ſince though Forms of Prayer 
were uſed not only 1n the Scripture Ages, asT ſhall ſhew 
hereafter, but alſo in all ſucceſſive Ages of Chriſtia- 
nity ; yet, till very lately, we never heard on fſyl- 
lable of Ntinting or limiting the Spirit by them. 

The meaning of which Phraſe is this; That by 
uſing Forms of Prayer , we hinder the Spirit from 
affording us ſome aſliſtance in Prayer, which other- 
wiſe we might reaſonably expect trom him : tor ſo our 
Brethren explain the Phraſe, viz. That by confining 
our ſelves to a Form of Words, we reſtrain the Spirit 
from giving us that aſſiſtance , which he ordinarily 
vouchſafes 1n conceiv'd Prayer. 

And now, having fully ſtated the Caſe, the refolu- 
tion of it will be ſhort and eafie. Ir hath been thewn 
at -large, that there are two ſorts of aſliſtances in 
Prayer which the Scripture attributes to the Spirit ; 
the firſt extraordinary, and temporary ; v/z. the 1unme- 
diate inſpiration of the matter, and words of Prayer : 
the ſecond ordinary, and abiding ;. v/z. cxciting the 
devotion, and proper afteftions of Prayer : It therefore 
the Spirit be ſtinted, hinder'd, or reſtrain'd, by Forms 
of Prayer, it muſt be either from inſpiring the words 
and matter, or from exciting the affections ot Prayer ; 
as for the latter, to which this Phraſe of itinting 15 
never appli'd by our Brethren, I ſhall diſcourſe of it ar 
large in the third Caſe, wherein. I ſhall inveavour to 
prove, that Forms of Prayer are fo tar from reftrain- 
ing the devotion of it, that they very much om__ 
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and improve it. And as for the former, v2z. the inſpi- 
ration of the matter and words of Prayer, that I have 
prov'd was extraordinary, and intended only as other 
miraculous Gifts were, for the firſt propagation of the 
Goſpel; and therefore ſince as to this matter,the Spirit 
hath tinted himſelf, it's certain, that Forms of Prayer 
cannot ſtint him ; for how can that be ſtinted which is 
not? and if now there be no ſuch thing as immediate 
inſpiration of Prayer, how can it be limited by a Form 
of Prayer? Ina word, if the Spirit of his own accord 
hath long ſince withdrawn this Gitt of inſpiration, 
how can it be now faid that he is reſtrain'd from com- 
municating it by any cauſe without him ? 


Caſe II. 


Whether the Uſe of Publick Forms, be not a ſinful 
neglett of the Miniſterial Gift of Prayer 2 


In order to the reſolution of which Caſe, it would 
be neceſlary to give a briet ſtate of it, according as it is 
put , and urg'd by our Brethren. By the Gift of 
Prayer then, they mean an ability to expreſs our minds 
to God in Prayer, or to offer up our defires and affe- 
Ctions to him in words, befitting the matter of them : 
which ability, ſay they, is given by God to his Mini- 
ſters, as a means of publick Prayer, and in order to 
their being the Mouths of their Congregations to God, 
to repreſent to him the common Caſes and Neceſſities 
of their People ; and therefore fince God, ſay they, 
hath given us this Gift, as. a means of publick Devo- 
tion, and in order to our offering up the Prayers of the 
People, it may be juſtly queſtion'd, whether we ma 
lawfully omit the uſe of it, by uſing publick Foxms of 
other mens compoſure. | 


Now, 


4 e 
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Now, before I enter into a particular conſideration 
of this Caſe, IT ſhall briefly premiſe theſe two things : 

I. /That this Caſe concerns the Clergy only,and not 
the Laity : For ſuppoſe that it be unlawtul for Miniſters 
to omit the uſe of their own abilities to expreſs the 
Devotions of their Congregations, what is that to the 
People ? are they accountable tor their Miniſters 
faults ? or will God reje& their ſincere Devotions, be- 
cauſe the Perſon that utters them is guilty of a ſinful 
omiſlion ? if ſo, it will be of dangerous conſequence 
tothem to joyn in any publick Prayers at all, whether 
they be Forms, or Extemporary ; they being every 
whut as accountable for the nonſenſe, impertinence, and 
irreverence of their Miniſters in the latter, as for their 
omitting the uſe of their own abilities in the former : 
if therefore this omiſſion be a ſin, it is the ſin of the 
Miniſter ; as for the People, they join'd with him in- 
deed,in offering up the matter of Prayer, which is con- 
tain'd in the Form --he pronounces ; but they join not 


with him in the omiſſion of the uſe of his ability ; 


that is his own proper aQ, and deed ; and therefore if 
it be unlawful, *tis he, and he only that is accountable 
for it : and if the matter of Prayer in which they join 
with him be good, and expreſs'd in decent and ſuitable 
words, they join with him in nothing but what is 
acceptable to God, and 'tis not to be imagin'd that 


. God will be angry with them, becauſe he neglected to 
1 


expreſs their deſires in words of his own compoſure and 


invention. 
2. I ſhall alſo premiſe, that this is-not the caſe of 


the Clergy of the Church of EZ»gland, who, though 
they ſtand obliged to the conſtant ule of a ſtated Litur- 
gy, yet are not hereby reſtrain'd from the exerciſe of 


their own abilities in publick Prayer: for after they 


have finiſh'd the Service appointed in the Liturgy, they 
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are permitted to uſe their own conceiv'd Prayers in 
the Pulpit: in which they have the ſame liberty, that 
the diſſenting Miniſters can claim or pretend to ; .that 
is, toexpreſs in their own words all the matter of pub- 
lick Prayer, with all the ſobriety, affe&tion, and ſeri- 
ouſneſs they are able ; and this permiſſion being of 
long continuance , and hitherto uncontroll'd by our 
Church Governors, ' amountsto an allowance ; and in- 
deed it :ſeems expreſly allow'd in our 55th Canon, 
which direAs, that before all Sermons,. Lefares, and 
Homilies, the Preachers and Miniſters ſhall move the 
People to join with themin Prayer, in this form, or to 
this effet, as briefly as conveniently they may. Now 
that zo this effect, as it ftands oppoſed to thi form, is 
meant ſome Prayer of our own, compoſed to this pur- 
poſe, ſeems evident from the general and uninterrupted 
praftice of the Church, which in doubtful caſes, is 


the beſt explication of her meaning. Since theretore 


the uſe: of our Liturgy doth not exclude the exerciſe of 
our Gift of Prayer, but leaves us free to exert it, ſo 
far as-it is fit, that is, with convenzent brevity, T ſee 
not how this Caſe can concern our Clergy ; for if the 
evil of Forms conſifts in the Miniſters omiſſion of his 
own Gift, as this Caſe ſuppoſes, then where the. uſe 
of Forms doth not' oblige us to this omiſſion , but 
leaves us as free to exercite this Gift, as thoſe are who 
uſe no Forms at all, the ſuppoſed evil is remov'd 
trom it. Et, | 1992 24] 
Having premiſed theſe things, I ſhall proceed to a 
particular. reſolution of the Caſe ; which I ſhall do in 
theſe following Propoſitions. - * 
I. That this Miniſterial Gift of Prayer, or ability 
to-expreſs in our own words, the common Devotions of 
our Congregations to God, is either natural,or acquir'd. 


*Tis true, '1t we had-any reaſon:to believe, that in their 


admiſſion 
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admiſſion to holy .Orders, God' did infpire his Mini- 
fters with this ability, -we might thence more plauſibly 
infer, that "twas his will that we ſhould ordinarily 
exerciſe it; and that it 'was 'not Tawfil to negle& or 
omit it, by uſing Forms of other mens compoſure ; it 
being unlikely that God ſhould inſpire them with an 
ability, which he did not intend they ſhould make ufe 
of: but of Gods inſpiring-us in. our Ordination with 
this Gitt, or Ability, we have :not only no promiſe in 
'Scripture , which is the only foundation upon; which 
we can reaſonably expect it ; but in fact, we have no 
Experience of any ſuch matter among us : for not only 
we, but the 'Diſſenting Miniſters 'muſt 'own, if they 
will ſpeak ingenuouſly, that juſt before: their Ordina- 
tion, they were as-able to expreſs the Devotions of a 
Congregation, as they were juſt after ; which ſhews 
that they had no new ability to Pray, inſpired in their 
Ordinatior: 'and as yet, I conld never'find any. proof, 
either from Scripture,” or Experience; that this ability 
to Pray in words of our: own- compoſure, had . any 
thing morein it, than a promptneſs -of invention and 
ſpeech; which ſome men have by nature, and which 
others have acquired by art and practice; and if ſo, 
this ability is no otherwiſe'the Gift of God, than our 
naturalſtrength and vigour, or our skill in Languages 
and Hiſtory. And methinks' it's' very ſtrange, that 
after all this talk of the Gift of Prayer, whieh is ſup- 
-poſed ordinarily at leaft to be conterr'd on rightly or- 
dained Miniſters, vur:/Brethreh thould not be able to 
produce one Promiſe, wherein God hath ingag'd him- 
ſelf; to confer it; no nor one Text of Scripture, which 
implies ſuch a Promiſe ; all that he hath promiſed his 
Miniſters tis, to concur with their honeſt indeavours, 
ſo far forth as it's neceſlary to inable them to diſcharge 


the- Duties..of their Office, and to ſuppoſe that they 
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cannot do this, without praying Extempore, or in 
their own words, is to take the Matter in queſtion, for 
granted, ar tp | + 3: | 
2. That this natural or acquired Gift,:s no where ap- 
propriated by God to prayer, but left common to other 
uſes, and purpoſes : For though in Miniſters eſpecial- 
ly, it is ordinarily called a Gitt of Prayer, yet it is no 
where ſtiled ſo in Scripture: indeed the ability of pray- 
ing in unknown languages, is once called a Gitt,as I ob- 
ſerved before, but as for this ordinary ability, whether 
natural, or acquir'd, of praying in our native language, 
it is no where ſpoken of in Scripture, under the name 
of a Gift of Prayer, nor is there the leaſt mention of 
any ſuch ability given by God to men, purely to inable 
them to —_— unleſs our brethren can produce ſome 
Text of Scripture, which yet they never attempted, 
wherein God hath appropriated this, Gift to the purpoſe 
of Prayer, they muſt give us leave to conclude, that he 
hath left it common to all other honeſt uſes, and 
purpoſes that it can be apply'd to; and that in ſhort, 
it is nothing but a freedom of Utterance, and 
Elocution , which in ſome is natural, and in ſome 
acquired, by which they are inabled readily. to expreſs 
their minds to God, or men ; and therefore to how 
many honeſt purpoſes this common Gitt, of God is 
applicable, to ſo many *tis deſigned, and intended ; 
and conſequently, may as well be call'd the Gift of 
Converſation in good company, and the Gift of plea- 
ding at the Bar, and the Gift of diſputing in the 
Schools, or the Gift of Oratory in the Forum, as the 
Gitt of Prayer in Private, or Publique worſhip ; it be- 
ing all but one, and the ſame Gift aplied to ſeveral uſes, 
and purpoſes ; accordingly we find that thoſe who 
have _ this Gitt, haye it not. only while. they 
are ſpeaking in Prayer, but. when they are ſpeak- 


ing 


(31) 


ing upon other occaſions ; and that ordinarily 
they can expreſs themſelves to Men with the ſame 
readineſs, and fluency in converſation, as they expreſs 
their minds to God in Prayer, which 1s a plain argu- 
ment that their Gift is not appropriat to Prayer, but 
common to all the other uſes, and purpoſes of Elocu- 
tion. 

2. That this Gift of utterance not being appropria- 
ted by God to Prayer, may upon jult reaſon , be as 
lawfully omitted in Prayer, as in any other uſe or 
purpoſe *tis deſigned for ; I do conteſs had God any 
; Where appropriated it to the end of Prayer, thoſe who 
have it, were obliged to uſe it to that end,: and to omit 
it ordinarily, by confining themſelves to forms of o- 
ther mens inditing, would be to neglect a means of 
Prayer of Gods ſpecial appointment and inſtitution ; 
for had he any where. intimated to us, that he gave it 
us purely to 1nable us to pray without any reſpeC& to 
any other end, we could not have omitted the uſe of it 
in Prayer without croſſing his intention, and fruſtrat- 
ing him of the only end for which he intended it, bur 
ſmnce he hath given us no ſuch intimation, we may 
juſtly conclude that he intends it in common for all 
thoſe honeſt ends to which it is applicable, andif ſo 'tis 
no more unlawful to omit uſing it to one end than to an- 
other, ſo that either it muſt be wholly unlawful to omit 
uſing our own Elocution to any purpoſe whatſoever 
whereunto it may be honeſtly applied, or it mult be 
lawful toomit it in Prayer, and conſequently ſuppoſing 
T have this Gift of utterance, either I may not uſe a 
form in petitioning my Prince, or a Court of Juſtice, 
or I may uſea form in addre/iing my felt to God in 
Prayer, ſince my Gift is common to both theſe pur- 
poſes, and no more appropriated to the one than the o- 


ther, in ſhort therefore as for thoſe common Gifts of 
God 
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God which are applicable to ſundry purpdſes,and which 
he intends no. more for one than. for another, it-is left; 
to our own liberty and diſcretion whether we will ap- 
ply them to this or that particular purpoſeor no,and no 
man is obliged to uſe; his Gift to all thoſe juſt and: 
lawful purpoſes it is:capable of, and if he hath. two 
Gifts which ferve to the ſame purpoſe, there is no 
doubt but he may lawfully omit the one, and uſe the 
other as he ſees occaſion ; and ſo it is with this Gift of 
utterance, which is naturally ſerviceable to ſundry ex- 
cellent purpoſes, and among, others to this of expreſ- 
ſing our minds to'God in Prayer, but it being ſervice- 
able to this in common with others, it is left to our li- 
berty whether we will imploy it in this, in thar, or in 
another purpoſe, and we are neither obliged to imploy 
it in all, nor in this more:than in another, butifwe 
have another Gift that is ſerviceable to the purpoſe of 
Prayer as well as this of utterance, it 1s lett to our own 
pious diſcretion whether we will uſe this or the other, 
ſo that unleſs our Brethren can prove that this Gift of 
utterance or Elocution is by ſpecial command of God 
made an appropriate means -of Publick Prayer, they 
will never be able to prove, either that 1t is more un- 
lawful to omit the uſe of it in Prayer, than in any 
other Office of Elocution, or that if we have any 
other means of Prayer, we are determined; to this 
more than to another. ; . RO 10 :-* 
4. That to read our deſires to God:in other Mens 
Words, is as much a means of Prayer,as to ſpeakthem 
in our own, for to ſpeak in our ewn Words, 1s no 
otherwiſe a means of Publick Prayer, than as it ſerves 
to expreſs to God the Common caſes and neceſlities 
of the Congregation , and it theſe may be as well 
expreſt by Reading them in other Mens Words, as 
by ſpeaking them 1n our own, the end of Publick 
| Prayer 
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Prayer is as effeCtually ſerv'd by the one,as by the other, 
and ſure no man will deny, but that by a Form of 
Words compoſed by another, he may expreſs the com- 
mon Devotions of a Congregation, as well as by extem- 

ore or premeditated words of his own invention ; 
tor this would be in efte&t to fay, that none but himſelf 
can compoſe a publick Prayer, or atleaſt none ſo well 
as he; for if another Prayer may be as expreſſive of 
the Devotions of a Congregation as his own, I can 
ſee no reaſon why the reading of that may not be as 
proper a means of publick Prayer, as the ſpeaking of 
this; here then are two means of Prayer, viz. read- 
ing other mens Forms, and ſpeaking our own Concep- 
tions, and therefore unleſs our Brethren can prove, that 
God hath expreſly choſen the one, and rejected the 
other, they muſt acknowledge both to be lawful; and 
if we cannot lawfully omit the one, becauſe it is a 
means of Prayer, neither can we lawfully omit the 
other, becauſe it is fo too; and therefore either we 
muſt be obliged to uſe them both, which is 1mpoſlible 
at the ſame time, or we muſt be leſt at liberty to uſe 
either,according to ourown diſcretion.In ſum therefore, 
ſince we are not inſpired with any peculiar Gift of 

Prayer in our Ordination, and ſince qur Git of pray- 

ing in our own words is not appropriated by God to 

this uſe, but left in common to other purpoſes, and 
ſince what is not appropriated by God, may be law- 
fully omitted, when there are other means of Prayer, 
and fince in fat there is another means of Prayer be- 
ſides this of praying in our own words, viz. praying 
in the words of others, which God hath ieft as frce to 
us as the former, it plainly foilows trom the whole, that 
to omit the uſe of our own Giit, <nd in tho ftiead of it to 
uſe that other Gift of praying inthe words of otaers, 1s 
not in it ſelf any way finful or unlewtul. 

Caſe 
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Caſe III. 


Whether the Uſe of Publick Forms of Prayer doth not 
deaden the Devotion of Prayer 2 


For thus our Brethren argue, that by the command 
of God we are obliged not only to pray, but to pray 
with the utmoſt devotion we are able, and accordingly 
to uſe ſuch meansof Prayeras are moſt apt to heighten 
and intend our devotion, and thus far we agree with 
them ; if therefore Forms are in themſelves, and not 
through our fault and erronious prejudice, leſs apt to 
quicken and raiſe devotion than conceiv'd Prayers, it 
will be granted of all hands, that this is a good Argu- 
ment againſt the uſe of them. This therefore is the caſe 
wherein we differ, our Brethren fay, that Forms of 
Publick Worſhip, (for 'tis that we are now diſcourſing 
of,) are in themſelves apt to diſpirit and deaden the 
Devotions of thoſe that uſe them ; we ſay the contrary, 
viz, that publick Forms are in themſelves more apt to 
improve andquicken the common Devotions, than Ex- 
temporary Prayers of the Miniſters own conceiving ; 
in order therefore to the clearing and full refolution of 
this Caſe, we will briefly enquire into theſe three things : 


1. What theſe advantages to Publick Devotion are, 
which conceived, or extemporary Prayers pretend to ? 

2. Whether theſe Advantages are not for the moſt 
part fantaſtical and imaginary, and whether ſo far as 
they are real they are not much more peculiar to Forms 
than to extempore Prayer ? 

3- Whether beſides theſe common advantages pub- 
lick Forms have not peculiar advantages, which 
conceiv'd Prayers cannot pretend to ? 


I. We 
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t, We will enquire what thoſe advantages to the 
publick Devotions are which conceiv'd or extempo- 
rary Prayers pretend to ; in ſhort, it is pretended in 
the behalf of conceiv'd Prayers, that they do much 
more fix the attention, and raiſe the intention of the 
Peoples minds in Prayer, than publick Forms ; that 
is, that they do more confine the rovings of mens 
thoughts in Prayer, and keep their minds more at- 
tentive to it, and that they do much more warm 
and enliven their atte&tions in it ; for, fay our Bre- 
thren, the Devotions of the people are very much 
rais'd or deaden'd by.the performance of the Miniſter, 
according as he is more or leſs devout in it; and as 
for the Miniſter, he muſt needs be much more devout 
in a Prayer of his own conceiving , than in the uſe 
of a publick Form ; becauſe firſt, ſay they, *'tis im- 
poſlible for him to keep his mind ſo attentive in read- 
iog a Prayer, as in conceiving one in his own mind, 
and ſpeaking it from his own conceptions ; the care 
of performing which naturally bounds the wander- 
.ings of his thoughts, and keeps them more fixt and 
attentive; and ſecondly, becauſe when he utters his 
words immediately from his afte&tions, his thoughts 
have not that ſcope to wander, as when he reads them 
out of a Book. And as conceived doth more fix the 
þ attention of the Miniſter, ſo it doth alſo more raiſe 
| his intention, or in other words, more warm and in- 


Form, his affkeQions follow his words, and are raiſed 
and excited by them, in conceived Prayer, his words 
follow his afteQions,and are immediately utter'd trom, 
and indited by them ;. and ſecondly , how 1s it poſ- 
ſible, ſay they, that the words of another, which he 


reads out of a Form, ſhould ſo well expreſs his atie- 
F 2 ctions 


flame his afteions; for firſt, whereas in reading a 
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ftions as his own ; beſides, thirdly, that while he 
is reading his Form , his ſoul 1s ſo intent in di- 
re&ting his eye to read, that it cannot direc its affe- 
ions to God with that fervour and intention as it 
might do in conceiv'd Prayer. Theſe are the ſuppoſed 
helps which the Miniſters devotion, and from his the 


Peoples receive from conceiv'd Prayers, above what 


Forms of Prayer can afford: and as conceiv'd Prayer 
hath theſe peculiar advantages to raiſe the Miniſters 
devotion, and by his the Peoples, ſo it hath another 
advantage by which it more immediately influences 
the devotion of the People, viz. that the matter of it 
is ſtill expreſt in new words, which muſt needs much 
more affect the attention of the People, than when it 
is always expreſt in the ſame words without any va- 
riation; And this, ſo far as I can gather from the 
Writings of our Brethren, is the ſum of what they 
plead in behalf of conceiv'd Prayer, as to'its peculiar 
advantageouſneſs to publick Devotion above ſtated 
Forms. | 
2. Therefore we will enquire whether theſe Advan- 
tages are not in a great meaſure imaginary, and whe- 
ther fo far as they are real, they are not much more 
culiar to Forms, than to conceiv'd Prayer. And here 
I will readily grant, that by expreſſing a ſerious and 
devout affection, the Miniſter doth really advantage 
the Devotion of the Congregation , even as by his 
good example in all other things he excites the people 
ro a pious and virtuous imitation ; in whoſe eyes deyo- 
tion never looks ſo amiable, as when *tis expreſt in ſe- 
rious and well compos'd words, accompanied with a 
devout, a ſober, and affteftionate behaviour : both 
which are equally neceflary to excite the devotion of 
the People : if therefore it be really true, that the uſe 
of conceived or extempore Prayer 1s in its own nature 
| moſt 


37) 


moſt apt to fix the attention, and excite the intention 
of the Miniſter in Prayer , it muſt be confeſt that 
herein it hath the advantage of Forms. 1. Therefore 
we will inquire whether theſe advantages it pretends 
to, as to the exciting the Miniſters attention in Prayer, 
bereal, orno : The firſt advantage is, that the very 
conceiving the matter of his Prayer, and ſpeaking it 
from his own conceptions, doth naturally more bind 
his attention, than the reading it out of a Form; but 
I beſeech you, whar doth it more bind him to attend 
to? isit toattend to the words and phraſes ? if ſo, then 
*tisnot to attend to the acts of Prayer,or is it to attend 
to thoſe ats which are the proper buſineſs of Prayer ? 
that is to be aſham'd of ſin, and to bewail it in confeſ- 
ſion, to be ſenſible of the common wants, and com- 
mon dependancies upon God for ſupply in petition, to 
admire God's perfeCtions, and gratetully commemorate 
his goodneſs in praiſe and thankſgiving ; for in theſe 
things the true devotion both of Miniſter and People 
conſiſts; and*tis only by being an example of theſe in his 
Prayer, that the Miniſter excites the devotion of his 
people': *tis by confeſling fin, as if he were aſham'd of, 
and forry for it, that he excites their ſhame and ſor- 
row ; by petitioning for mercy, as it he were ſenſible 
of the want of it, and did heartily deſire it, and de- 
pended upon God for it, that he excites their ſenſe of 
need, and their deſire, and hope of relief, and ſupply ; 
by praiſing and thanking God, as if he heartily admi- 
red his excellencies, and gratefully reſented his good- 
neſs that he excites their admiration and gratitude ; 
that mode of Prayer therefore which 1s molt apt to fix 
the Miniſters attention to theſe as of devotion, mult 
needs be moſt apt to excite the devorions of the people: 
Now as for the mode of praying from his own con- 
ceptions, I really think that it is much more apt = 
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unfix the Manifters attention to theſe aQts, than'that 
of praying by a Form ; becauſeit forces him to attend 
to other things at the ſame time, v/z. therecolleHicn 
of matter , and invention of ſutable expreitions , 
which muſt more or leſs divert him from atccnding to 
the inward acts of devotion , according as his fancy 
and tongue are more or leſs pregnant and voinvle; it 
bcinz impoſlible for him to attend at the ſane time, 
to ſeveral things, as cloſely as he may to one: but 
when he prays by a Form, his matter and words are 
ready before him, and fo he hath nothing elſe to do, 
but. to attend to his devotion ; and certainly when a 
man hath but one thing todo in Prayer, he may attend 
to that more fixedly and cloſely, than when he hath 
two or three : 'tis true, by being releaſed from attend- 
ing to the invention of his matter and words , his 
mind is more at leiſure to- wander, and inſtead of at- 
tending as he ought more cloſely: to the afts of devo- 
tion, by imploying thoſe thoughts whici in conceiy'd 
Prayer he imploys in invention 1n a cloſer attention 
to the afts of devotion, he may, if he pleaſe, permit 
them to rove abroad ; but if he doth, the fault is in 
himſelf, and not in the Form he prays by : the deſign 
of his Form is to releaſe his mind trom all other buſi- 
neſs in Prayer,but only that of inward devotion,which 
is the lite of Prayer, that fo it may be the more at- 
rentive to it : but if inſtead of applying his mind to 
this deſign, he ſuffers it to wander abroad, he makes 
an 11l uſe of a good thing, and converts that which 1s 
in it {elf a help to devotion, into an occaſion of inde- 
Votion : but *tis objeQed, that while his thoughts are 
imployed in inventing the matter and words of his 
Prayer, they are attending to the duty of Prayer, 
and while they are fo, they are well imploy'd, though 
they ſhould not be ſo artentively fixt upon the inward 
| devo- 
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devotion of Prayer, as they might be in the uſe of a 
Form : to which in ſhort I anſwer, That to invent the 
matter and words of Prayer, is not to pray, but to 
ſtudy a Prayer ; and till our Brethren have proved , 
that our inventing the matter and words, is a part of 
our duty of Prayer, which 1s the Queſtion in debate 
between us,, we can by. no means grant; that our at- 
tention to it is attending, to the duty of: Prayer ; we 
believe that when we pray devoutly by a Form, we 
diſcharge the whole. duty of Prayer, though we do 
not invent the matter and words our ſelves, and-when 
we ſee the contrary proved, we wilf not only yield 
that to attend to inventing, -is to atteng to the duty of 
Prayer ; but that it is unlawtul to pray by a Form : but 
in the mean time wecan yield nejther one, nor Vother. 
Seeing then that Forms are in themſelves more apt to 
fix the Miniſters attention to rhe inward atts of devo- 
tion, and ſeeing that 'tis by attending to theſe acts, . or 
at leaſt by ſeeming to do ſo, that he influences the at» 
tention of the people, it neceſſarily follows, that in 
this reſpe&t Forms are more advantageous to publick 
devotion, than conceiv'd or extemporary Prayer, But 
then, Ei; 21517 | 
2. It is pretended that conceiv'd Prayer is in it felf 
more apt to fix the Miniſters attention in Prayer than 
Forms, becauſe in conceiv'd Prayer he utters his words 
immediately from his aftetions;: by reaſon::ot which 
his thoughts have not that ſcope to wander, as when 
he reads them out of a Book :- to which, in ſhort, I an- 
ſwer, That if he hath devout affections, he may utter 
his words as immediately from - his affe&tions_in a 
Form, as 1n a conceiv'd Prayer ; and: theretore this 
pretencc 1s altogether inſignificant ; for his own inven- 
tion is as much a medium between his affections and 
utterance in Praying extempore, as the Book in pray- 


1g 


(40) 
ing by a Form ; as for inſtance, ſuppoſe that in con- 
felling ſin, he be afte&ed with ſhame and ſorrow, he 
cannot expreſs it in words, but by uſing his own in- 
vention, or a Form, and whether he uſes one, or Yother, 
he uſes a medium to expreſs it ; and why thoſe words 
which he reads ſhouldmot be as immediate to his affe- 
ions as-thoſe which he invents, , provided they do as 
fully expreſs them, I am not able ro apprehend ; in 
ſhort therefore, if he hath devout affetions, they will 
at leaſt as much confine his thoughts from wandering 
when he prays by Form, as when he prays Extempore, 
if he hath not, he cannot utter his words from his affe- 
ions, either: inthe one or t'other. | 

2. We will inquire whether thoſe advantages which 
our Brethren aſcribe to conceiv'd Prayer above Forms, 
as to the raiſing the Miniſters intention in Prayer, be 
real, or no: firſt they- pretend that in reading a Form, 
his afleQtions follow his words, and are raiſed and ex- 
cited by them ;- whereas in praying extempore , his 
words follow his afteQtions. This I confeſs is a very 
curious diſtintion, but I am not able to apprehend 
either what foundation there is for it, or how it is ap- 
plicable to the matter ; for firſt what neceſlity is there 
either that his affections ſhould follow his words in a 


Form, more than in a-conceiv'd Prayer, or that his 


words ſhould follow: his affections in a conceiv'd 
Prayer; more thatiins Form? why may not a manbe 
devoutly affected wirtithe matter he prays for, betore 
he expreſſes 1n'a Form'of words, as well as before he 
expreſſes ir extempore? ſince if he be acquainted with 
the Form, hecannot but know betore-hand what he is 
to pray for in it ; and theretiore if he be truly devour, 
cannot bur be. aikeGed with it, betore he prays for it ; 
-and fo or-the other hand, why may not a man as well 
berunaſteted with the matter he prays for in conceiv'd 
Prayer, 
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Prayer, till he hath expreſt it, as with the matter he 
prays for in a Form ? or what reaſon can be aſlign'd, 
why the affeftion may not follow the words , and 
be excited by them in the one, as well as in the other ? 
may not a man pray inconſiderately, and fuffer his 
tongue, to run betore his heart in both ? and may not 
his affections which were before aſleep,be awakened by 
the ſound of his words in either ? In ſhort therefore, 
ſince in praying by a Form, a man may know as well 
at leaſt, and hath as much time to confider the matter 
he is to pray for before-hand, as in praying extempore ; 
What reaſon is there why it ſhould be more difficult for 
him to afte& his ſoul before-hand with it in the one, 
than in the other? andif it be equally hard and eaſie 
in both, than *tis equally poſſible for his affe&tions to 

o before, or follow his words in either. But then ſe- 
condly, ſuppoſe it were true, that in conceiv'd Prayer 
the words tollow the afte&tions, and in a Form the affe- 
Ctions the words, how doth it from hence follow, that 
conceiv'd Prayer doth more intend and heighten the 
aftetions, than Forms ? what reaſon can there be af- 
fign'd, why thoſe atts of inwardaffe&tions, which fol- 
low our words in Prayer, ſhould not be as intenſe 
and vigorous as thoſe which go before them ? why 
may not a man exert as flagrant an a&t of deſire, im- 
mediately after he hath expreſt his Petition, asimme- 
diately before, eſpecially if that be true which our 
Brethren affirm, and which moſt men find by expe- 
rence; that the words of Prayer, if they are proper 
and expreſſive, do naturally quicken and excite the 
afteQtions ; ſo that if it be the matter only that excites 
the afteftions, they may be as vehemently excited after 
the words are ſpoken as before; if it be the words alſo, 
the affeCtions muſt be leſs vehemently excited before 
the words, than after : in ſhort therefore, "__ the 
G [N{- 
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Miniſter prays in publick, whether it be by Form, or 
extempore, he prays on, without making any long 
pauſes between one Petition and another, ſo that as 
foon as ever he hath conceived the matter, he expreſſes 
it, and whether it be _ before or .1mme- 
diately after, or while he 1s expreſſing it, that he joyns 
his afteQion to it, there can be no reaſon aſſign'd, if it 
be the matter he joyns them to, why he ſhould more 
affe& it now, than rhen, there being nothing in the 
order of before or after, to raiſe and excite his affe- 
tion : and if ſo, his affeQions following his words, 
though it were neceſſary to his praying by a Form, 
can beno diſadvantage to his Devotion, nor the con- 
trary an advantage to it, though it were neceſſary to 
his praying extempore: but then ſecondly, it is pre- 
cenifel that the Miniſter cannot ſo well expreſs his de- 
vout affeftions in other mens words, as in his own, 
and therefore when he prays in a Form of words of 
other mens compoſure, *tis impoſſible his affte&ions 
Thould be ſo livelily repreſented, as when he prays 
extempore : To which in ſhort T anſwer, That the 
Miniſters buſineſs in publick Prayer is not to expreſs 
the degrees and heighths of his own affe&ions, or to 
acquaint God of the particular and extraordinary fer- 
vencies of his own ſoul: for in publick he prays as the 
common mouth of the Congregation, and therefore 
he ought not to expreſs to. God in the name of the 
People, any matter that is peculiar ro himſelf, or to 
repreſent his own particular extraordinary fervours, 
as the common caſe of the Congregation, but his 
words ought -to be ſuch as every honeſt and ordi- 
nary Chriſtian may truly joyn with, as the ſenfe and 
meaning of his own foul; and for him to expreſs to 
God.in the name of the People, ſuch heights of Devo- 
tionas few or none of them are arrived to, is as bad as 
to conteſs in their names ſuch ſins to God, as few or 
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none of them are guilty of, So that if the Miniſter 
hath ſuch peculiar heighths of affedtion as cn be firly 
expreſt only in his own words, he ought not to tell 
God of them in a publick Prayer, in which he is to 
expreſs nothing but what is the true and common (enſe 
of every honeſt and fincere Chriſtian ; and this cer- 
tainly may. be as fitly expreſt in another mans words, 
as in hisown, unleſs we will ſuppoſe that no man can 
fo well expreſs the common fenſe of a Chriftian Con- 
gregation, as. he that prays extempore, yea, and that 
he himſelf cannot fo fitly expreſs it in premeditated 
words, as in extemporary .ones ; neither of which f 
ſuppoſe any ſober Diſſenter will affirm. But then 
Thirdly and laſtly, it is alſo pretended, that in the uſe 
of Forms, the Miniſters ſoul is fo ingaged in diretting 
his eye to read, that it cannot be fo intenſly affeted 
with what he prays for, as when he prays extempore ; 
inanſwer to which, I leave the Reader to-judge, whe- 
ther the recolle&ting of the matter of Prayer, the 
diſpoſing of it into a due method, and inventing of 
proper phraſes to expreſs it, (neither of which area&s 
of Prayer, as I ſhew'd before) muſt not much more 
bufie and ingage the Miniſters foul when he is praying 
publickly, than the directing of his eye to read; that 
15, whether onethat hath fo perfe&t a habit of reading 
as that he can readily exerciſe it without imploying one 
thought about it, cannot read a Prayer more eaſily, 
than: invent one ? for ſo: muctt eafier as it 1s to read 
than to invent a Prayer, ſo much lefs his ſoul hath ro 
divert it from being afte&ted with what he prays for 
when he prays by a Form, than when he prays ex- 
tempore. And thus you ſee that thoſe advantages 
which are aſcribed to conceiv'd Prayer, as to the rai- 
ſing the Miniſters Devotion, are ſuch as are either 
imaginary , or as ought rather to be aſcribed to 
Forms. G 2 But 


But it is pretended, that Forms of Prayer do not 
only deaden the Miniſters Devotion, and ſo by conſe- 
quence the Peoples , but that they do alfo deadenthe 
Peoples by a more dire& and immediate influence, 
becauſe they ſtill expreſs the matter of Prayer in the 
ſame words, which when the People have otten heard, 
will be apt to cloy their attention, whereas the very 
newneſs and variety of words, in which eonceiv'd 
Prayers are expreſt, doth naturally awaken and enter- 
tain their minds and keep them more fixt and intent. 
For anſwer whereunto, let us conſider upon what it is 
that this novelty and variety of expreſſion doth keep 
our minds ſo fixt and intent on, 1s it upon the matter of 
Prayer ? doubtleſs, No ; for that is generally the ſame, 
eſpecially the matter of publick Prayer, and therefore 
if it were that that fixt our minds,'twould as well do it in 
the ſame as in new and varied expreſiions ; and ſince 
the matter of publick Prayer is old, and for the main 
will be always ſo, why ſhould it not as well affect us 
in old words as in new, provided they expreſt it with 
equal propriety and fitneſs ; bur if it be meerly the 
newnelſs of the phraſe 'tis exprefs'd in, that fixes their 
minds : there is nothing in it but a meer ſurpriſe and 
amuſement of their fancies, which inſtead of fixing 
doth unfix their minds fromthe internal acts of Prayer , 
and divert its attention from: the devotion to the ora- 
tory of it ; ſo that this fixation of their minds on the 
novelty of the phraſe and method of Prayer is ſo far 
trom. being an advantage, that 'tis a diſtraction to their 
devotion. As for Forms of Prayer, there is no doubt but 
they may be compoſed. with the ſame advantage of 
expreſſion and pronounced with the ſame affe&tion as 
the Prayers. of our own 'extempore compoſure , and if 
they are fo, they will have the ſame advantage of the 
muſick of ſpeech to excite the Devotions of the People ; 
but 
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but as for novelty of method and expreſſion, that may 
indeed entertain their minds and divert them from 
roving out to other objects, but even this entertain- 
ment 1s a roving and excurſion of their minds from 
the ads of Prayer, which, while they are amuſed with 
the novelty of the phraſe and merhod of the Prayer, 
can beno more intent on the devotion of it, than while 
they are buſted about ſecular objects and affairs. And 
indeed that ſeeming devotion that is raiſed in the minds 
of the People by the gingling of the Miniſters words 
about their fancies, is generally falſe and counterfeit, 
for as words do naturally impreſs the fancy, ſo the 
fancy doth naturally excite the ſenſitive afteQions ; ſo 
that when the affections are excited meerly by the art 
and muſick of the words of Prayer, it is not Devotion 
but Mechaniſm; for there is no doubt but men may be 
and many times are ftrangely afte&ted with the words 
of Prayer when they have not the leaſt ſpark of true 
devotion to the matter of it; for when they fancy 
the matter of Prayer and are affe&ted with it meerly 
for the ſake of the words, the movement of thetr at- 
fetion will ceafe as ſoon as the impreſſion is worn out 
which the words make upontheir fancies, and if inthe 
mean time they happen to h-ar any other matter ex- 
preſt in the ſame affeCtionate words, they will in all pro- 
bability be as much: afteted with it, as they are now 
with the matter of Prayer, but it the mind be truly 
devout and doth affe& the matter of Prayer for it 'ſelf 
and not for the fake of: the words, I cannot imagin 
how new words ſhould any way advantage its devo- 
tion, unleſs they were to expreſs new matter. Since 
therefore the matter of publick Prayer neither 1s nor 
ought to be new, unleſs it be upon extraordinary pub- 
lick emergencies, what colour of reaſon can there 
be alſign'd, why the devotion of the hearers ſhould be 
more 
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more afleed with it in new words than in old, ſup- 
poſing it be expreſs'd and pronounc'd with the ſame 
propriety and affection in both. And thus I have ſhewn 
that thoſe advantages of publick Devotion which are 
pretended to. be peculiar to conceiv'd Prayers, are for 
the moſt part imaginary, and that ſo far forth as 
they are real they are more peculiar to Forms of Prayer, 
T proceed to the third and laſt enquiry, vzz. 

'3. Whether thereare not ſundry advantages of pub- 
lick Devotion peculiar to Forms of Prayer, which con- 
ceived Prayers cannot pretend to? That there. are, 
Idoaflirm,and will indeavour to prove by theſe follow- 
ing Inſtances. 

1. One great advantage that is peculiar to publick 
Forms of Prayer, is, That the People may addreſs 
themſelves to them with greater preparation ; for if 
they pleaſe, they may peruſe rhe words before-hand, 
and conſider the ſenſe and matter of them, and indea- 
vour to afte& their minds with it ; as for inſtance, 
when I know before-hand what words my fins will be 
conteſt in, whenIam to joyn in the or onom, 
I can conſider before-hand the ſenſe and meaning of 
them, and prepare ſuch atietion as are ſutable to them z 
as ſuppoſe the confeſſion be that of our Church's Li- 
turgy, wherein we begin with Almighty and moſt mer- 
ciful. Father; T can conſider the meaning of. theſe 
words before I come to Church ; and from the.conſi- 
deration of God's almighty and. mpſt merciful nature, 
excite my affeQtions to an awful dread of. his power, 
and an ingenuous ſenſe of his mercy ; by which when 
I come to joyn with theſe words in the publick con- 
teſſion, I ſhall be duely affected with the ſenſe of them, 
and my ſoul will beready melted into all that filial for- 
row and humiliation for my ſin, with the confidera- 
tion that I have offended by it an Almighty and moſt 
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merciful Father ſuggeſts ; and ſo if I confider, and 
ply before-hand all the reſt of the confeſſion, I ſhall 
thereby tune and fet my afte@&ions to the ſenſe and 
matter of each particular phraſe and expreſſion in it ; 
which *twill be impoſſible for me to do when I am 
to joyn with an extempore Prayer ; becauſe I cannot 
know before-hand what the phrafes and expreſſions of 
it will be; beſides which, upon the words of publick 
Forms, there may be written excellent Paraphraſes and 
Meditations, ſuch as is that of the Companion to the 
Temple ; by reading of which the Devotions of the 
People may be very much excited and improved ; which 
is ſuch an advantage as the words of extempore Prayer 
will not admit of. 

2. Another advantage peculiar to publick Forms, 
is, That in joining with them the People may pray 
with more underſtanding, than they can well be ſup- 
poſed to do in conceiv'd and extempore Prayer, where- 
in generally the Miniſter is forc'd ro make uſe of ſuch 
words and expreſſions as come firſt to hand, having 
not leifure enough to =_ and chooſe his words, with- 
out making long and undecent pauſes and interrup- 
tions, ſo that ſometimes he is fain touſe a hard word, 
which perhaps not half the People underſtand, becauſe 
an eafier doth not come to his mind, and ſometimes to 
intangle his expreſſions with long Parentheſes, ſome- 
times to darken his matter with far fetch'd Metaphors, 
or toexprels it by halfs in broken Sentences, and ſome- 
times to run out his Periods to an inor«inate length, 
by which the ſenſe of them is very much clouded and 
obſcur'd : thefe and ſuch like inconveniences all the 
World knows do. very commonly attend extempore 
Effuſions: and let a mans fancy and tongue be never 
fo fluent and voluble, he can never be fo ſecure of ex- 
preſſing himſelf intelligibly to the People when he 
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prays extempore, as he might be-if he. took time 
enough before-hand to chooſe his words, and form his 
expreſſions, ſo that the People may be much more ſe- 
cure of underſtanding what they pray for when they 
joyn with a Form, than when they joyn with an ex- 
tempore Prayer ; for to be ſure in compoſing publick 
Forms more care will be taken of the phraſe, that the 
words may fit the matter, and exprels it intelligibly to 
the People, than there can be in extempore Prayer ; 
which admits of no long conſideration, no alteration 
upon ſecond thoughts, no after-ſcanning or reviſal, as 
Forms of Prayer do, but 1t muſt paſs as it happens, 
whether it be intelligible or no, by reaſon of which 
thoſe who occupy the room of the unlearned, are many 
times forc'd to break oft praying for want of under- 
ſtanding what the words and expreſſions of the Prayer 
mean ; for whether the Prayer be ſpoken 7» an unknown 
Tongue , or in words that are unintelligible to the 
People, it is all one to them, for ſtil] their ander/ſtand- 
ing is unfruitful, and ſo long their devotion muſt be 
broken and interrupted. 

2. Another advantage peculiar to publick Forms, is, 
That the People may joyn with them with much more 
faith and uſſurance, than they can with extempore 
Prayers ; it muſt doubtleſs be of great advantage to a 
mans devotion in publick, to be ſatisfied before-hand 
that the matter he 1s to pray for is good and acceptable 
toGod,; for by this means he will be inabled to pray 
on with a ſtronger faith and ſurer hope of being heard 
and accepted; but this a man can never be ſatisfi'd of 
aforehand, that joyns in extempore Prayer, unleſs he 
hath an implicit faith in his Miniſter, that he will ay 
nothing to God but what is true, nor ask any thing of 
him but what is lawful; which how he can cer- 


tainldepznd on, I cannot imagin, eſpecially confſi- 
dering 
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fidering that the Miniſter who prays is many times a 
ſtranger to him, both as to his perſon and principles, 
and for all that he knows may be very erronious, raſh, 
and unadviſed, or very ignorant of what is matter of 
Prayer, and what not; And even thoſe Miniſters 
whom he knows, and can beſt confide in, arenot 
always ſo very ſure of their hands, but that ſome times 
they may miſtake their paſſion for their zeal, and reak 
their anger or faction in their Prayers, or in the heat 
and hurry of ſpeaking what comes next, let drop an 
error before they are aware, or expreſs themſelves ſo 
doubtfully, or unadviſedly, that an honeſt and diſcern- 
ing mind may not be abk to joyn with him; fo that 
in joyaing with an extempore Prayer,. it is very ne- 
ceſfary, (as hath been obſerved by an excellent Divine 
upon this Argument) that as we go along with the 
Miniſter, we ſhould judge of what he faith before our 
heartsconſent to it, and if it ſhould fo happen, that by 
reaſon of the novelty, or ambiguity, afteAation, or 
indigeſtedneſs of his expreſſions, or any ſuch rub in 
our way, we cannot readily judge, but are fain to he- 
ſitate, and deliberate upon this, or that paſſage ; in 
the mean time he who prays is gone on, and now _ 
a new ſubje&t, and we are left behind, and at a loſs, 
and perhaps miſerably confounded betore our Devotion 
can cloſe 1n again, and no ſooner it may be is it well 
fixt, but *tis led away again into the ſame inconve- 
niency and maze: all which may be eaſily prevented 
by the uſe of publick Forms; of the matter and ex- 
preſſions of which, the People may eaſily fatisfie them- 
ſelves aforehand, and when this is done, they will have 
nothing elſe todo, but to pray and keep their holy 
affetions a going, they will have no new Judgment 
to make of what is ſaid, no doubtful phrafe or matter 


to examin, and their judgment being ſatisfied before 
H they 
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they begiri to pray, With the words and rtiatter of the 
Prayer, their devotivft may go on with it, withont 
pauſe or ſtop in an even and uninterrupted current. | 

4. Another advantage peculiar to publick Forms, is, 
That they have much leſs in thein to divert the affe- 
fe&ions -of the People from the- matter of Prayer. 
For as for extempore Prayer, it is very apt to diſturb 
the deyotton of the People, whether it be well or ill 
perform'd, if he who performs it heſitates, or blunders, 
or expreſſes himſelf in crude, uiidecent, or fantaſtick 
phe 1nſtead of attending to the nixtter, and joyn- 
mg their afeRions with it; they will'in all probabi- 
lity- be pityitig, or contemning him; carping at what 
comes next , and running deſcints on his weakneſs 
and ihipertinerice ; if he-perform well, and his method 
be ofderlyarid artificial, his miatter/£00d, and his ex- 
preffivis flitetit and'4pt;, and eaſie, they will inall pro- 
bavility be Winiring his:parts, and entertaining their 
curioſity with the elegancy of his phraſe, the folidity 
and promptneſs of his judgment, and the arr and fine- 
ry'ot his\compoſare; either of which muſt very much 
divert_and call off their affefions from the matter ; 
whereas while they are joyning in- publick Forms, 'to 
which 'they have been accoftomed, and in which nei- 
ther the ſtrength, nor weaknefs of the Miniſters parts 
appears, they Have none of all theſe ſnares to intangte 
their devotion * for 'beifig uſed to the words , ind 
phraſe, arid merhod, they have'no temptation to'con- 
cern their tmitids any farther about them, than as'they 
convey tlie matter of the'Prayer to them, and having 
fone of the ' above-named' diverſions, to carry away 
their mitids from 'the/friatret, "they may doubtleſs, if 
ER, stcend to it! with mach; more 'fervour aml 
Meh. —— wa $662 98 
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5. Another peculiar advantage to the Peoples Devo- 
tion in joyning with publick Forms, is, That they are 
more fecur'd'as to the deer afd fokmnity of their 

blick Worſhip ; and1 fippoſe there 15 fiobody” will 
queſtion, but hab the dec ane andfolemn performance | 

of publick Worſhip ,, is high ly "advanta! _ to the 
Devotion of the Pepple. | "But \now whiltt ch &y joyn if 
extempore Pray + he dpebcy _=_ mill 7 of the 
ormance, to Lche? &. on'the ? bifir* 
and prefent Solan S ve the Mites, -16' theſe if t C 
Miniſter hap n tobe Bl man 6f-a _ elacution, of 
= unready of an (oh ul ipveiition,” it 18 
ble the' Pp ſhout Aornyd' with thitt 
de cy" and Coleinait ge is necelſaty to Uſer ths 
minds, and excite the devotions of 'the Peoj Ne ' Fs 
anſtead'of that perhaps, the wretched dulneſs, hs tift- 
deriti , confuſion, and im mayors of the ordered 
may turn their my th * handlau ghtet 3 ;'for of 
thisT have feen tgo many, fad experiim rnenth? Butſap = 
the Miniſter be. a man & pregriant parts, and rea 
vention and elocution, yea and of great Piety and Dove. 
tion too, yet *tis poſſible he may ry frec nently Table 
to great indiſpoſitjons of body, and mind, to paineh, 
and inadvertency, to y—_ "4 and' —_ 
thoughts, | to de ciencics of” ini al Anh 
Memory, and incumbrances of mR! with outward 
ares and accidents; andifhebe, what reruns is there, 
bi t that hemuſt many times oY rd: Spoon bit 
appear deal of the matter of | 
deal of itin Oe or undecett 
can he avoid ſometimes] at' ac oY Koch Fi reg | 
[5 matter, an cing forc'd to fea: the preſent > 
of hys 1 Wn with fulſome repetitions of \ 
went before ? Row Is it polfibl erin 
-oreat deal of Uhr and emp. "nbnſeſs, agtear? kny 
' -crude 
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crude and undigeſted conceptions, and raſh and unad- 
vis'd expreſſions ſhould eſcape from his lips before he is 
aware? and this,ifhehath any grain of modeſty in him, 
muſt, upon the leaſt refle&ion, put him into a greater 
confuſion,and ſo amaze,and bewilder him, that through- 
out the whole Prayer perhaps, he will hardly be able 
to. recover himſelt .to any conſiſtency of thoughts : 
Now is it not a. hard caſe, that the decency and folem- 
nity of the publick Prayers of a Congregation, ſhould 
depend upon the uncertain and variable temper and 
ditoſition of one ſingle perſon ; ſo asthat if he happen 
to be indiſpos'd or diforder'd in his body or mind, the 
Devotions of 500 or. 1000 perſons muſt partake of his 
diſorders and diſtra&tions ; for how much ſoever he is 
indiſpoſed, their Prayer can be no better than what he 
is abc to pour out extempore, . and how flatly, unadvi- 
ſedly or confuſedly ſoever he prays,they muſt pray after 
him, or. not pray at all ; which vaſt inconvenience is 
wholly cur'd and prevented, by a well compos'd Form 
of Prayer, for how weak ſoever the Miniſters parts be, 
or how much ſoever he may be at preſent indiſpoſed, 
if he. can but read diſtinAly and ſeriouſly, the Devotion 
of the People will not. be at all afte&ed or influenc'd by 
it, for whatſoever his parts, or preſent temper be, they 
will be ſure to find an orderly and methodical Prayer 
to joyn with; a Prayerthat iscomprehenfive of all theip 
common caſes and neceſſities; that is ſober and good, 
' mature and well adviſed as to the matter; that is full 
andplain and decent as to.the phraſe and expreſſion of 
it; and in a word, that is every way ſuted to all the 
parts and ends and offices of publick Devotion; And if 
.they pleaſe, they may fatisfie themſelves before-hand, 
that.there is nothing in.thePrayet they areto joyn with, 
but what becomes publick Worſhip, which is. the moſt 
&rious and ſolemn thing in the World. : 

» Ano» 
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6. Another peculiar advantage of publick Forms, is, 
That in joyning with them the People may be better 
ſecur'd of the reality and ſincerity of their own Devo- 
tion. For in joyning with extempore Prayers, there is 
no doubt but they may, and many times do miſtake 
the tickling of their fancics, for true and ſincere Devo- 
tion ; for their fancies being ſurpriz'd, and amuſed, 
meerly by the novelty of the expreſſions, will natu- 
rally influence their ſenſitive paſſions, and chafe them 
into ſuch warmths asan undiſcerning judgment may ea- 
ſily miſtake for the holy fervours of Devotions ; they 
find themſelves ſtrangely heated in the Prayer,and upon 
that immediately conclude, that they are wonkethlty 
devout, without ever enquiring, whether it be the mar- 
ter, or the phraſe andexpreſſion that heats them ; and 
ſo from thoſe tranſports of paſſion, which are meerly 
the effe&ts of new and ſurpriſing words, ſtriking briskly 
' ontheir fancies,they many times take occaſion to flatter 
themſelves into a great opinion of their Piety and God- 
lineſs, whereas many of theſe perſons are notoriouſly 
immoral in their lives, -and utterly. diſafieted to the 
matter they pray for with ſo much ſeeming earneſtneſs 
and afteQtion ; which is a plain argument, that their 
affection is not to the matter, but meerly to the words 
and expreſſions ; and in all probability the ſame ſur- 
priſingneſs of expreſſion would have as much afte&ted 
them at a Play, as it doth at a Prayer : thus for in- 
ſtance, when they hear God or Chriſt ſpoken of, and 
their goodneſs and perfe&tions repreſented in a new and 
ſarprifing ſtrain of expreſſions, their fancy many times 
is ſtrangely ſmitten with it, and this makes their ſpirits 
flow in a ſweet and placid torrent to their heart ; and 
by their frisking about it, to ſooth and tickle it into 

reat complacency and pleaſure, till at laſt it opens and 


þ Hoontk it orifices, and the gratefal flood breaks in, and 
drowns. 


2) 
drowns it in delight and raviſhment ; and yet all this 
many times, inltead of being a real complacency of 


'their ſouls in God, is only a complacency of their tan- 


cies in the phraſe by which he is deſcribed and repre- 
ſented, and had they heard the Hero of Play deſcrib'd 
in the ſame phraſe, they might probably have been 
moved to the ſame affe&ion to him, as they are now to 
God and their Saviour ; for the ſame kind of influence 
that new and ſurpriſing expreſſions have upon mens 
fancies in Prayer, they will have when applied to other 
matters; And if we will believe Plutarch, it was an 
ordinary thing with the Greek Sophiſts, by their honied 
words, ſurpriſing phraſes, ſinging tones, and effteminate 
accents,to excite their Auditors into a kind of Bacchical 
Enthuſiaſm ; and no donbt but thoſe hearers, .of whom 
he there ſpeaks , {who were wont to applaud their 


| Orators at the end of their Declamations with a 


Sie, Sropogiimes, uypeoriar, eregoirus, divinely, heavenly, un- 
imitably ſpoken ; found themſelves as much moved, 
as many aman doth at an.extempore Prayer, who yet 
verily believes, that it is not meerly a, movement of his 
fancy,but of his ſincere and true devotion. This therefore 


is a great A of extempore Prayer in publick, 


that meerly by amuſing the fancies of the people with 
the ſurpriſing novelty of its expreſlions, it puts them 
into fits of counterfeit devotion, and makes them man 

times imagin. that they. are heartily aftefted with the 
matter of the: Prayers, when *tis meerly the phraſe of 


it thatby ſtriking on their fancies, moves their ſenſitive 


aftetion. But whether this movement of ,affe&ion be 


fancy, or devotion, a man. may, much moreeaſily di- 
Ringuiſh when he, joyns with, a Form, than when he 
joyns withan extempore,Prayer ; for he being acquaint- 


ed aforehand with:the.phrafes: and expreſſions of the 
Form, it is-not to be ſuppoſed, that they ſhould much 
: FO ſurpriſe 


(.55') 
firprife and amuſe his faricy, and therefore notwith- 
ftatiding that, he finds himſelf heartily affected in the 
Prayer, hemay mach more ſecurely conciude,thatit isthe 
matter,and not meerly the words that moves and affe&ts 
him. And thus, with all plainneſs and ſincerity, I have 
indeavoured to - repreſent thofe peculiar advantages 
which Forms of Prayer have above extempore ones, as 
ro the quickening and improving the Devotions of 
the People : I might have given other Inſtances of it, 
but thefe I think are ſufficient to determin the caſe in 
debate, and to convince any anprejudic'd man, that 
pions atid well compoſed Forms, are fo far from deaden- 
ing thepublick Devotions, that they contribute ſundry 
great {dvantages toit. And indeed if publick Forms 
do deaden the Peoples Devotion, it muſt be either as 
they always confine the Devotions of the People to the 
ſatne ſet of words, which, asT have proved at large, is 
a great advantage to their Devotion; or as they do pro 
tempore confine them to a certain ſet of words; in 
which ſenſe the Miniſters extempore Prayer is a Form 
to the People, and doth as much confine their Devo- 
tions to a cettain ſet of words, pro tempore, as any 
ſtated Form whatſoever, pr 
And now, if after all this, it be objected by our Bre- 
thren, that they find by Experience, which 1s the beſt 
Argument, that Forms do aQtually deaden their Devo- 
tion, I would beſeech them ſeriouſly to conſider, whe- 
ther this experience of theirs be not -tounded in an un- 
reaſonable prejudice; and if it be, whether it's fit that 
their unreaſonable prejudice ſhould preſcribe to the 
whole Church ? it's certain, that there are other men 
as truly pious and devout as they, who find by expe- 
rience, that joyning with the publick Forms 1s a great 
advantage to their Devotion ; 10 that here 1s experience 
againſt experience ; and certajnly where there are two 
con» 
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contrary @«periences of the ſame thing, they cannot. 
both proceed from the nature of the thing ; but ons, 
or t'other muſt neceſlarily ariſe from the diſpoſition 
-and temper of thoſe who are converſant about it: Now 
T have ſhew'd that Forms of Prayer are in themſelves 
real advantages to publick Devotion, and that they 
are ſo, there are many thouſands of good Chriſtians 
£an atteſt by their own experience ; and therefore if + 
our Brethren do not experience the ſame, the fault muſt 
lie in their own prejudice, or temper, and there is no 
doubt to be made, but-would they heartily indeavour 
to cure their own prejudice, and to difpoſſeſs their . 
minds of thoſe groundleſs Piques they have entertain' 


iſt our Liturgy ; would they but peruſe it with im- .. 
partzaleyes; conſider the contents, and labour to affect 
their minds with the ſenſe and. matter of it ; they - 
would quickly find the fame experience of its, advan- 
tageouſneſs to publick Devotion, as thoſe bleſſed Mar- 


tyrs did who compos'd it, us'd, and at laſtdied for it, 
and valuegevery Leaf of it as an ineſtimable treaſure ; 
and as we ſhould conſent inour experience, ſo we ſhould 
alfo in our communion, and with one heart and. one 
mouth glorifie our Father together, 8 | 


